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Abstract
One of the world's oldest literary types is Arabic literature.

Magamat of Badie Al-Zaman is a unique form of Arabic literature
that has drawn the attention of scholars and translators working on
a variety of languages, including English. Using Nida's types of
translation and Ghazala’s point of view about translation, this study
compares the English translation of Badie Al-Zaman to the Arabic
source text. The performed analysis is qualitative. The study
provides an important answer to the following questions: What are
the most effective translation approaches for capturing cultural
aspects in translating Maqgamat, such as formal or dynamic
(functional) translation? And when is transliteration appropriate for
translating culturally specific terms in Magamat, and how does it
compare to other translation methods? The originality of the
research stems from its analysis of the English translation of an
authentic literary text that paved the way for the art of
“Prosimetrum”. It was a new art followed by many successive
poets in later times. One noteworthy discovery is that the
translation of Magamat in English is appropriate and acceptable,
and it conveys the cultural aspects found in the Arabic source text
to a large extent through the use of formal and dynamic
equivalents, or even transliteration.

Keywords: Magamat of Badie Al-Zaman, Formal translation,

Dynamic translation, Transliteration, Cultural Translation, and

Cultural aspects
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Introduction

One of the earliest literary genres still in existence worldwide
is Arabic literature. Its sophisticated writing style, formation
techniques, and the richness of its linguistic structures define it.
Badie Al-Zaman Al-Hamdhani wrote the art of Magamat, which is
a kind of rhymed prose in the fourth Hijri century. The goal of
making money by producing rhymed prose is the major target
aimed for in Magamat. Maqamat of Badie Al-Zaman was translated
into English by the researcher B.L.W.J. Prendergast in 1915, as a
capstone project for earning a bachelor's degree in Arabic literature
in London. When translated into English, the genre of Maqamat of
Badie Al-Zaman was known as "prosimetrum" (Prendergast, 1915).

Magamat, as a type of translated literature, influences native
literature and a nation's language. Translated literature is important
because it fosters international understanding and makes it easier

for one country's experiences to be shared with others (Hermans,
1999).

Magamat of Badie Al-Zaman is regarded as a unique form of
literature, set apart from other forms found around the world,
because Arabic literature is full of original forms of creative
writing (George, 2012). Maqgamat's external form has been
examined in earlier research. Its artificiality and internal structure,
as well as cultural aspects were not examined in these studies.
Therefore, the current research is important and innovative from
the perspective of examining the cultural aspects of Magamat and
how they are transferred in the English literature. The investigation
is carried out by looking at the English translation of Magamat and
considering the type of translation the translator uses in translating
certain elements related to the Arabs' culture. In other words, the
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study explores whether the translator managed to transfer specific
cultural aspects of the Arabs' culture to the English culture and
make them comprehensible to the reader. The current research
becomes more significant because of the significance of this topic
and the novelty of addressing this kind of cultural element in such a
kind of literature.

Concerning the relationship between language and culture, the
term "culture" generally refers to the traditions, artwork, way of
life, and social structure of a specific nation or group (Oxford
Learner's Dictionaries Online, July 2023). In terms of language, it
is the spoken and written communication system that members of a
specific nation or region use (Oxford Learner's Dictionaries Online,
July 2023). Stated differently, language serves as a medium for the
expression and transfer of culture across national boundaries.
Language is typically shaped and influenced by culture. Language
reflects culture and is shaped by it (Akef & Vakili, 2010). Culture
i1s passed down from generation to generation through language
(Munday, 2006 & 2008; Newmark, 2010; Pym, 2010). To
comprehend and acquire a language more effectively, it is
customary to study the cultural dimensions associated with it
(Munday, 2009; Pralas, 2012). As a result, language and culture
have a close relationship when transferring national customs and
beliefs.

The research questions that the researcher has addressed are:

1- What are the most effective translation approaches for
capturing cultural aspects in translating Maqamat, such as formal or
dynamic (functional) translation?

2- When is transliteration appropriate for translating culturally
specific terms in Magamat, and how does it compare to other
translation methods?
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The transfer of the cultural aspects of Badie Al-Zaman's
Magamat in English literature is the subject of this research. The
researcher investigates how the translator transfers the culture-
specific aspects related to the Arabs' culture in English literature, a
topic that is rarely dealt with in previous studies. The Arabic
Magamat of Badie Al-Zaman, published in 2005, and its English
translation by Prendergast, published in 1915 and reprinted in
2016, comprise the collected data.

Literature review
1- Background to the writer 'Badie Al-Zaman'

Born in the fourth Hijri century, Hafiz Abu'l Fadl
AlHamadhani—also known as the Wonder of the Age—lived far
from the countries of many Arabs, much like many other notable
Arabic writers (Abdo, 2005). It is important to remember, though,
that Badie Al-Zaman had the good fortune to study under the
supervision of scientists and researchers at that time. As a writer
and scholar, Badie Al-Zaman Al-Hamdhani was constrained by the
political, artistic, and intellectual norms of his days (Omar, 2006).
Thus, the two things that made Maqamat the best kind of rhymed
prose for someone like him, who is constantly traveling from one
Caliph's palace to another, were his "presentation" of the art of
Magamat and his "devotion" to it (Al Rafi'i, 1910). As a result,
Badie Al-Zaman decided that Magamat, which is quick to
demonstrate and quick to influence, was the best form for reflecting
his literary abilities, giving him a sense of fulfillment, and helping
him become accepted by others (Daif, 1959). It is important to keep
in mind that Badie Al-Zaman lived during a period of intensive
intellectual activity, which is reflected in this type of art (Maqgamat)
(Qian, 2012). In other words, later prose writers, living in the era of
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the literary Renaissance, which started with the rule of Saif Al-
Daula, who influenced Badie Al-Zaman, were also influenced by
the art of Maqamat (Omar, 2006).

2- Background to Magamat
2.1. Definition of Maqamat

The traditional meaning of Magamat is not the same as its
linguistic meaning. A tribal council, or the group comprising this
council or club, is what the Magama means linguistically (Abdo,
2005). Due to the term's temporal and geographical variations, it
was used to refer to a council in the Islamic era where a speaker
would stand in front of the Caliph or another authority and speak as
a preacher. Later, it was employed to denote a lecture; hence, it
evolved from its original meaning in language to denote a social
custom or particular conduct (Abdo, 2005). Gradually, the
definition of Magamat becomes a terminological concept referring
to someone standing in front of a group and teaching or preaching
to them. Maqamat is regarded as an original work since it is
primarily composed of rhymed prose, with occasional
subordination of "sense" to sound (Yabrir, 2010). According to
poets, a reader of English who is not familiar with Arabic will find
much of the translated Magamat to be uninteresting (Lotfi et al.,
2022). Regarding Maqamat, it is a unique art form that gave rise to
a genre of composition that has long been recognized as a
significant subset of belles lettres. Magamat covers a variety of
topics, including the encouragement of education and knowledge,
eroticism, abstract description, and the use of imagination (Omar,
2006). Belonging to a private prose art school, Badie Al-Zaman
went on to establish a school of thought in writing. Later prose
writers, as well as some writers who have been practicing Magamat
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until recently, were influenced by this school (Messaouda &
Rezzag Salem, 2015).

2.2. The external features of the Magamat

The text of the Magama contains clear literary eloquence
through relying on the use of distinctive Arabic linguistic styles,
namely antithesis, paronomasia, and adherence to rhyme. It is
characterized by its strange words, meaning that most of the ideas
on which the Magama is built are linked to strange words, and may
be unfamiliar to people who hear or read the Magama. It contains a
large amount of wisdom, benefits, and sermons that contribute to
shedding light on a specific issue. The writer of the Magama must
choose a hero around whom all the events revolve, and it is also
important that someone narrates these events, and he is called the
narrator. It is concerned with education, meaning that it works to
enrich the literary and linguistic knowledge of individuals

3- Background to Contrastive Analysis
a) The role of contrastive analysis in translation studies

Following World War II, Contrastive Analysis (CA) as a
science was first developed. The goal of CA at the time was to help
in teaching and learning foreign or second languages. This science
was necessary because of the massive urbanization that was
occurring at the time, particularly in European nations (Hasselgard,
2002). Following that time, most writers studied and analyzed
languages by drawing comparisons between English, which served
as the source language, and other languages spoken around the
globe, particularly European languages like German, French,
Polish, and Spanish (Ke, 2019). Due to the emergence of CA,
researchers can predict and characterize certain patterns that may
make it easy or difficult for learners to acquire the target language
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by conducting CA or methodically comparing the two languages.
Contrastive analysis always focused on two languages and
depended on the idea that languages could be compared, according
to James (1980). Sukirmiyadi (2018) reported that the goal of the
two languages' comparison results was to offer some understanding
of practical requirements like teaching and learning, translation
studies, and additional research. This claim demonstrates how
important it is to understand and research CA science (James,
1980).

b) Scope of contrastive analysis and its benefits

To perform a contrastive analysis, researchers must compare
the two writing systems, the two lexical systems, the two
grammatical structures, or the two sound systems of the two
languages under comparison—the source language and the target
language (Sukirmiyadi, 2018). There are two types of "contrastive
analysis based on the linguistic aspects that need to be compared:
macro-linguistic ~ contrastive  analysis and  micro-linguistic
contrastive analysis" (James, 1980, p. 61). Microlinguistics is a
branch of linguistics that studies language from the inside out,
analyzing it according to its own rules and structures. As a result,
microlinguistic contrastive analysis refers to contrastive analysis of
linguistic rules or structures, such as phonological, grammatical,
and lexical aspects, that are restricted to the sentence level (Assiri
et al., 2020). In contrast, macrolinguistics is a branch of linguistics
that studies how one language relates to various aspects of another
language and is typically studied at a level higher than that of
sentences (Assiri et al., 2020). As a result, the field of
macrolinguistic contrastive analysis encompasses contrastive
analysis of language in relation to external factors, such as
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discourse and text analysis (Ardianto, 2023). In general, certain
aspects of discourse or text-level comparisons should be made
based on how the language functions of the source and target
languages differ and how they are similar. Additionally, there are
three levels of speech depending on its function: formal, informal,
and intimate (intimacy). As a result, people must be able to
distinguish between speeches given in formal, informal, or intimate
situations (Assiri et al., 2020). As for the benefits of contrastive
analysis, it was mentioned earlier that contrastive analysis was
necessary for the second or foreign language teaching and learning
process, considering that if the features of the two languages (the
first and the second language under comparison) are similar, it will
be simpler for the students to learn the target language. In addition,
contrastive analysis helps with evaluation and research on the
general comprehension of a language that needs to be compared.
The cultural backgrounds of the speakers of the source and target
languages differ, which may have an impact on the language they
use (Sultan, 2011).

4. The relationship between contrastive analysis and
translation study

According to Baker (2019, p. 49), "there was a reciprocal
relationship between translation and contrastive analysis". On the
one hand, translating text passages could yield the information
needed for a contrastive analysis. Conversely, contrastive analysis
could explain the challenges that arise during the translation
process. Additionally, James (1980, p. 4) states that "the study of
how a text from one language was changed or transformed into a
comparable text in another language, or the first (source) and
second (target) languages dealing with the translation activity from
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one language to another, involved both those two different
languages". According to those two claims, it is impossible to
separate the first (source) and second (target) languages from one
another. According to contrastive analysis, a translation result, as
the primary source of data, is highly significant (Tali, 2022).

5. Translation (types) and the relationship to Culture

Translation Studies (TS) emerged as a stand-alone,
autonomous academic field in the second half of the 20th century.
Given that their theories of translation are among the most
influential, particularly considering their emphasis on transferring
the linguistic and cultural features of the source text into the target
text, Nida (2004) and Ghazala (2008) have made significant
contributions to the field of translation. Nida (2004, p. 55)
confirmed that "differences between cultures may cause more
serious problems for the translator than do differences in language
structure". Nida (2004) tackled the translation process from both
the dynamic and formal equivalency points of view. The translator
transfers the form and content of the source text to the target text in
formal equivalence. In contrast, the translator faithfully translates
the source text into the dynamic (functional) equivalency,
considering its meaning, cultural equivalency, and impact on the
target text. In this sense, the translator must not only determine
word equivalents but also those that convey the author's intentions
and goals, as the author also reflects the knowledge and cultural
norms of the target audience. Ghazala (2008) has a standpoint
about translation which is that the translator can go "outside texts
and out of contexts, behind and beyond words and phrases, looking
perhaps for the spirit, or the message. He can translate something
the way he understands it. His way of understanding is confined by
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text and context variable to some or great extent" (p. 12).
Similarly, Hassan (2014, p. 6) asserted that " cultural elements are
more resistant to translation than linguistic ones". Therefore,
translating cultural elements can cause a problem during
translation.

- Concerning translation types, they are word-for-word,
literal translation, faithful translation, semantic translation,
communicative translation, idiomatic translation, free translation,
and adaptation (Newmark, 2010; Munday, 2012). Communicative
translation is a type of translation that attempts to render the exact
contextual meaning of the original text in such a way that both
content and language are readily acceptable and comprehensible to
the reader. In other words, communicative translation attempts to
produce on its readers an effect as close as possible to that obtained
from the readers of the original. On the other hand, semantic
translation attempts to render, as closely as the semantic and
syntactic structures of the second language, the exact contextual
meaning of the original (Newmark, 2010). A semantic translation is
more source text-focused. Although not necessarily a literal
translation, it follows the source text more closely. Transliteration
is defined as the act of writing words or letters using letters of a
different alphabet or language (Oxford Learner's Dictionaries
Online, 2023).

6. Previous studies on Magamat

Numerous academics and critics of Arabic literature have taken
an interest in Maqamat as a work of art. This is because of the
qualities that set it apart from other literary genres and its strong
ties to Islamic and Arab culture. In many ways, Magamat is also
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seen as a reflection of society and the condition of life (Lado, 1966;
Lotfi et al., 2022). Regarding earlier research done on the Magamat
of Badie Al-Zaman, Omar (2006) conducted a study. The stylistic
and structuralism approaches are used in this study as an integrative
method of Magamat analysis. The performed analysis seeks to
illustrate the relationship between Badie Al-Zaman's artistic and
literary traits expressed in Magamat and the social movements of
that era. In other words, the researcher's goal is to examine the
various forms of creativity that were accessible at the time in the
literary genre—particularly prose—and the aspects of life by means
of a real-world application to Magamat of "Badie Al-Zaman Al-
Hamdhani". The researcher concludes that in comparison to the
artistic creativity of Badie Al-Zaman's Magamat, which showcases
his craftsmanship, the artificiality in the work is minimal. The
researcher goes on to say that these traits might be the result of
Badie Al-Zaman's intention to provoke thought and attention, as
well as his desire to show off his exceptional ability to create
something truly remarkable. The analysis also demonstrates how
form and content overlap in Badie Al-Zaman's Magamat language.

Another study carried out in 2015 by Messaouda and
Rezzag Salem dealt with Magamat from a different perspective.
The researchers look into how successful the translator was in
translating Badie Al-Zaman Al-Hamdani’s Maqamat, translating
Arabic to English. The study demonstrates how difficult the
translator's job is. To get around the difficulty of finding
equivalents because of the linguistic and cultural differences
between Arabic and English, the translator chooses to translate
literally. Furthermore, one of the most crucial aspects of
Magamat—its form—is also lost in the translation. Footnotes are a
common tool used by translators to provide clarification and
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explanation. Al-Qudah (2022) conducts a study to examine the
influence of Hadith on Badie Al-Zaman Al-Hamadhani's Maqamat.
Al-Qudah (2022) demonstrated that the rhymed prose "the Magama
of Badie Al-Zaman Al-Hamadhani" is influenced by the "Hadith"
and that its manifestation mechanisms are illuminated in the
narrative contexts. The research also considers the Hadith's
rhetoric, connotations, and meaning, which illustrate a range of
values. This, in turn, influences Maqamat's wording and
interpretation. From a different perspective, Lotfi et al. (2022)
conducted a study that compares the social themes in "Maqgamat" of
Badie Zaman Hamadani and "Hadith of Isa ibn Hisham" using a
comparative and descriptive-analytical approach. These two works
touch on several significant social issues, including the breakdown
of the state apparatus, bribery, corruption, and class divisions in the
Arab society of the poets and writers' days. The scholars
demonstrate that the "Hadith of Isa ibn Hisham" and "Magamat"
are reflections of their society and the cultural framework of the
period. El-Zawawy's (2023) study focuses on the translation of the
Arabic Magamat into English. His two primary areas of interest are
the translation of rhymed prose into English and the issue of
translating ancient literary works into modern languages, while
referring to the Arabic Magamat. El-Zawawy investigates the
question of whether domestication or foreignization is the better
translation strategy. The study concludes that translating expressive
texts i1s a very difficult process, particularly when the text is a
rhymed prose piece with archaic expressions serving as its main
components. The researcher also concludes that the translator needs
to be aware of the difference in time between the two texts (that is,
the Arabic source text and the English target text). As a result, the
translated text must be understandable and contain certain syntactic
constructions that set that era's literary prose apart, as well as some
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lexically archaic terms.

Analyzing cultural elements in the English version of Magamat
is a new topic dealt with in the current research, which gives it its
novel aspect in analysis. To conclude, a variety of studies as well as
the theories of translation study indicate that translation is an art
form that involves applying a set of norms, as well as the
translator's awareness and intuition in selecting particular
vocabulary and structural elements that are appropriate for the
given situation. The literature cited emphasizes the importance of
the Magamat as an art in ancient and modern times in the Arab
culture as well as the English Culture.

Research methodology

To gather accurate and organized data and findings for the
current study, the researcher conducts a qualitative analysis. The
Magamat of Badie Al-Zaman in Arabic and its English translation
are subject to the researcher's application of Nida's (2004) formal
and dynamic equivalents and Ghazala’s (2008) points of view
about translation. Magamat were read, and random examples were
chosen for analysis from different Maqamat. The examples were
compared to their English translation for analysis. Drawing a
conclusion about the translator's approach to translating the cultural
aspects of Maqamat and overcoming cultural barriers was the goal
of this kind of comparison. The current study is limited to the
analysis of the transfer of the cultural aspects while translating
Magamat from Arabic to English.

Data collection

The Arabic Magamat of Badie Al-Zaman, compiled by Imam
Mohamed Abdo in the fourth Hijri century, was written by Abi
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AlFadel Ben Yehya. In 2005, Magamat was printed in Lebanon.
Prendergast translated Magamat into English in 1915, and it was
reprinted in London in 2016. Due to the significance of Badie Al-
Zaman's Maqamat in Arabic literature and the new form of rhymed
prose known as "Prosimetrum", established in English literature,
the researcher decided to analyze these texts in a contrastive
approach to some cultural aspects, specific to the Arabs' culture.
Some examples were randomly chosen for the analysis and the
comparison with their English translation equivalents. The chosen
examples, which were written in English and compared to their
Arabic counterparts, highlighted the transfer of cultural aspects
during the translation from English to Arabic.

Data analysis and discussion

According to Even-Zohar (2000), translated literature takes up
a "centre" or "periphery" position in the polysystem of national
literature, depending on how it is introduced within a given
language. Translated literature takes up a "primary-center" role
when presenting novel elements pertaining to other cultures, such
as the Arabic Maqamat of Badie Al-Zaman, that were translated as
a new genre in English literature called "Prosimetrum".
Conversely, when a translator adheres to the norms and structures
of the target language, translated literature is placed in a
"secondary-periphery" position (Even-Zohar, 2004). When
applying Nida's (2004) types of formal and dynamic translation and
Ghazala’s (2008) point of view about translation, the researcher
revealed in the study how these Arabs' cultural aspects were
reflected in the translation and whether they influenced the
meaning in the translated English version or not. The researcher
examined all Magamat but refered only to some examples for the
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analysis of their cultural aspects, namely (the Magama of Poesie -
dpmy @l Wil (the Magama of the Date - 42333 4adl), (the
Maqama of Balkh - 4l 4sladll) ) and (the Maqama of Sijistan -
4liuandl 4434l). The researcher has mentioned the examples in
Arabic and English, followed by a comment on the cultural aspects
mentioned and their role in conveying meaning. The researcher
firstly analyzed the examples of (The Magama of Poesie - 4xlidll)
4y 8 then the rest of the examples.

Firstly: (The Magama of Poesie - 4z &l 4alial al-mqamt

al-gridiﬂ
Example 1
= Masard) I3k amal) gans by o ra (B Bl iglal g -

Transliteration: “Wa Igliat al-hq fi m'rd bian ism‘ al-sm.

wynzl al-‘sm ."

English translation: - "Yea, I would make the truth clear in
the arena of eloquence so as to cause the deaf to hear and draw
down the white-footed goats from their mountain haunts''.

It is clear from the Arabic sentences and their translation
that "a=aallal-'sm” is translated as "the white-footed goats". The
translation reflected the functional equivalence that suits the Arabs'
culture. Literally speaking, "s=2ll al-‘sm" is (the ibex, which is a
mountain goat with  long curved horns) (Oxford Learner's
Dictionaries Online, 2023). It is the formal equivalence. The
translator chose the dynamic (functional) equivalence "the white-
footed goats", which is the simple and well-known equivalence that
suits the Arabs' culture and life; meanwhile, it exists in the English
culture. The researcher believes that the fine differences between
"ibex" and "goat" will not cause a problem for the perception of the
English reader of the sentence. The translator also used the
hypernym "goat", ignoring the fine differences between it and its
hyponym, namely "ibex". The translator just substituted the



https://www.oxfordlearnersdictionaries.com/definition/english/goat_1
https://www.oxfordlearnersdictionaries.com/definition/english/horn_1#horn_topg_1
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hyponym "ibex" with the hypernym "white-footed goats".

Example 2
= "-ﬂ 288 ila g Cunla 383 ) Judald | peulddrr |

Transliteration: /fqlt: 1a fadl adn fqd mnit. wa hat fqd
atnit/.

English translation: - (So I said: 'O learned one! Come
near, for thou hast inspired us with the feeling that we shall
derive much benefit from thee. Speak, for thou hast cut thy
wisdom tooth).

The Arabic word (<wil atnit) has the following meaning
mentioned in the footnote of the Arabic text, as an explanation of
the expressions in Magamat. It is as follows:

0580 Y5 b e b o) il (san) Sl adl a4l AT a1 i
Claliall liS) "o Sinall dlae @iy cialy @b gl SN s ¢ sl aey V) sale Gl
(e )

/atntt al-rgl. U’alqi tnith hi anh al-qi ihdi asnanh al-’arb‘ f1
mqdm fmh wla 1kin dlk ‘adt ila b‘d blag hd al-kbr ai ink blgt
bbiank mblg al-mhnkin/.

In the Arabs' culture, losing one of the front four teeth (Ll al-
tnaia) is a symbol of old age and wisdom (according to the Arabs'
cultural concepts). When the translator wanted to express the same
idea, he chose the "wisdom teeth substituting the equivalent term
(W) al-tnaia) which is the "molars". The "molars" are (back
teeth) that come through last and furthest back in a person's mouth,
usually in late tensor early twentieth, (Oxford Learner's

' The definitions used for the words are given in Arabic in
the notes part given in the text of the Magamat of
Badie Al-Zaman.
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Dictionaries Online, 2023). It is clear that the "wisdom tooth" in
English is different from (W) al-tnaia) in Arabic, but the translator
chose them to denote wisdom according to the English culture.
Therefore, it is a dynamic (functional) equivalent with a
communicative translation purpose for (Wil al-tnaia) reflecting its
significance in the Arabs' culture. To conclude, the functional
equivalence "wisdom tooth" in the English translation, as a
communicative translation, plays the same role played by (W<l al-
tna1a) in the Arabs' culture. The difference in reference position did
not affect the process of conveying the meaning in English.

Example 3
=" Al 1Y) g Lagha sl lagy ST a3 A0 " -

Transliteration: /walfrzdq aktr rima. wa akrm qama. Wa
grir ida nsb asga/.

English translation: - (Again, Jarir is a more caustic satirist
and can tell of more celebrated battles, whereas al-Farazdaq is
more ambitious and belongs to the nobler clean. Jarir when he
sings the praises of the fair, draws tears).

Badie Al-Zaman mentions the phrase " > cawi 13 505m 5« /Wa
grir ida nsb a§fa/ where (<« nsb) means Jilzd s sluill Cilia sl S5
(oW o sl8 4 elied a7 dkr alisaf al-nsa’ Gif*a’il $ma’ilhn fi gliib al-
rgal; according to Badie Al-Zaman’s explanation) and (>3l a§ga)
to mean " GlsEY) Ol 338 el af al-hb al-’af'idf bniran al-
‘aSwaq”. When the translator translated this phrase, he mentioned
"draws tears" for "3l a§ga”. He chose the functional equivalent
"draws tears" as a sign of longing and love in comparison to (sl
asga) which means igniting hearts with the fire of longing. It is
clear from the translation that the dynamic (functional) equivalents
and the communicative meaning did not affect the conveyance of
the intended meaning. Both source and target meanings are clear to

QM\) c_w\:ﬂ\ Sdal
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the readers, and the picture can be imagined clearly from the
context. "Draws tears" in the English phrase is equal in effect to the
Arabic expression: (3 s5Y) o) s 338Y) Ciell a7 al-hb al-’af’idi bniran
al-’a§waq) represented by the lexical item (>5i agga).
Example 4
="l Uldl g9 REREY LB b (S a8h ) g g diSul) peulidn

Transliteration: / fqlt: al-iskndri wallh. fqd kan farqna
hsfa. wwafana glfa/.

English translation: - (Then 1 said: 'Al-Iskanderi by
Heavens', for he had left us young and had now returned full
grown).

In the current example, there is the word (Wis /hsfa/) which
means in Arabic “5) A5 /ald al-zbi / which equals (the fawn) in
English. The phrase is used for describing people's behaviors as
they change when they grow up and their manners change, as well,
similar to the behavior of a fawn when it is young and cute,
changing when it becomes older and has harsh behaviors. The
translator ignored conveying this image in the English translation.
He just simplified the sentence and used "left us young and had
now returned full grown". The simplified image in English
indicated that people change over time and differ from their
childhood stage as they grow up. Therefore, the functional meaning
and the dynamic equivalents were the way the translator chose to
reflect the Arabic image meaning Sliex Uas "5 0y i" ol i)
Uade Luls oY) Uldlss /farqnah "ai al-askndri" hdta gmila wwafana
al-"an gasia gliza/).
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Secondly: (The Magama of the Date - 4 %) 484l almgami
al-’azadit)

Example 1
£1g8 (pa alicf ca JA8 M) el Mdy i€ B AR (s Lhaar o
= .".4_91:{'*‘\7

Transliteration: /hdtna ‘isi bn h§am. qal: knt bbgdad. iiqt
al-’azad/.

English translation: - (ISA IBN HISHAM related to us and
said: I was in Baghdad at the time of the azaz date harvest, so |
went out to select and buy some of the different kinds of it).

The Arabic example had the expression ()Y /al-’azad/) which
is a kind of date (U<l (= g5 /nd° mn al-tmr/) known in the Arab
world, especially, Baghdad. The translator translated (Y /al-
"azad/) to "azaz date" explaining what is meant by it in the footnote
of the translation. It is clear from the translation that the formal
equivalence and semantic translation were employed to express the
message and convey the meaning. An explanation of what is meant
by "azaz date" was mentioned in the footnote of the translation
because it is an unfamiliar concept to English and foreign readers.
The translator used the formal equivalence in conveying the image
by mentioning 'harvest' to reflect the meaning of 3 ¥ <8 /iqt al-
"azad/” which is meant to be (basll <8 5 /uqt al-hsad/).
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Example 2
Gy Gyl daads Bagm O OaiS o Ly -
="&)§\Q\Jhul.bu§.) ‘EJJiC)A‘\MMJi -
Transliteration: / wyli ‘li kfin mn swyq ‘all
$hmt tdrb baldqiq

’ail qs‘t tml’a mn hrdiq ift’a
‘na stwat al-riq/
English translation: - (Alas I have neither two handfuls of

Sawi
Nor melted fat mixed
with flour,
Nor spacious bowl filled with Khirdiq,
To soothe our palate,
)

The meaning of the chosen translated lines of poetry is as
follows: Alas I have neither two handfuls of Sawiq (a kind of gruel
made mostly of parched barley), nor melted fat mixed with flour,
nor spacious bowl filled with Khirdiq (a kind of broth in which
bread is crumbled to check the onslaughts of saliva). All these
kinds of food mentioned in the Arabic source text are culture-
specific and are rarely known in Western culture. Therefore, the
above lines needed explanation in English of what they mean, and
the translator mentioned them in a footnote in the translated version
to make them clear and available to the reader. The translator, in
the current example, used formal equivalents in his translation of
the mentioned kinds of food as well as transliteration for Arab
dishes such as "Sawiq" and "Khirdiq". As highlighted above, what
is meant by these two dishes is mentioned as an explanation in the
footnote. Therefore, the chosen Arab dishes are culture-specific.
For that reason, the translator mentioned them, as transliteration, in
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the English version to maintain the Arabic flavour of Magamat.

Thirdly: (The Magama of Balkh - 4ald dudd) al-mgamt
al-blhit)

Example 1
Uy Lgtansh Jall Bolad &l ) 0 cadagd 108 aldd (e WHaase -
= "3 dla g £1 A Jlg Sludd) 3 yday
Transliteration: / hdtna ‘isi bn h§am. qal: nhdt bi ili blh
tgart al-bz fiurdtha @’ana b'drt al-$bab wbal al-frag ahlit al-
trat/.
English translation: - (ISA IBN HISHAM relates to us and
said: Trade in cotton stuffs took me to Balkh and I arrived
there when I was in the first flush of youth, with a mind free

from care...).
In the current example, the translator translates 3, Uls
"Ll /Gi’ana bdrt al-8bab /) to "in the first flush of youth". "3 i
b‘drt ” in Arabic means:
el e Al g5 (M) pia o sl (o Aliadll a5 Kslil 13 53]
Ladll) 5% o AV 3 lally i) 5 QLD ) siie 4y 4ie LSl uiasa ) o)
(ke gt claliall QS )" gl g slgta s atlie (ol Mluall 3 ay"
/ al-‘drt: al-nasit whi al-hslt mn al-§'r mn mqdm al-r’as wy ‘br
balnasit ‘n a’'li al-8i° ai mud‘ al-mknt mnh 1id ‘nfwan al-$bab
wal’ansb bal‘bart al-’atit an ikan al-1fz "bgrt al-8bab" ai gflth.
wurdtha: at atitha/.
To express the communicative meaning, the translator utilized
the idiom "in the first flush of youth" to mean "at a time when

' The definitions used for the words are given in Arabic in
the notes part given in the text of the Magamat of
Badie Al-Zaman.
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something is new, exciting and strong". The intended meaning in
Arabic is that Abou Al-Fateh Al-Iskandari wants to trade in cotton
stuffs at Balkh and he is still young and have enthusiasm to start
this journey. The idiom that the translator had employed gives the
same meaning of enthusiasm of youth in performing certain tasks.
It is noticed that the intended meaning in Arabic is understood from
context though it was better to use (<=Ll 3,¢ / grt al-$bab/).
However, the meaning is still clear to the Arab reader. In order to
obtain similar effect on the foreign reader, the translator used an
idiom "in the first flush of youth" to produce a natural text. The
idiom also reflected how the translator is clever in using specific
language (idioms) to convey the intended meaning. The current
example reveals how dynamic equivalences could be useful in
delivering the required meaning instead of the literal equivalents.
Example 2
= " AN, cuad) 1 JE A g (o) scalbh Ty 5 Uala) ;J Q51 -

Transliteration: /tm qal: az'na trid? fqlt: 1 wallh. fqal: ahsb
ra’idk/.

English translation: - (Then he asked me: "Dost thou
intend to go on a journey?" I replied: ""Yes, indeed". He said,
"May thy scout find good pasture and thy guide not lose his

way!).

Abou Al-Fateh Al-Iskandari, in the current example, talks to
his colleague about his wish to go on a journey. His colleague tells
him in Arabic "dx), caasl /ahsb ra’idk/” which is translated in
English into "May thy scout find good pasture". The Arabic phrase
"&lxil, uadl  /ahsb ra’idk/” is a wish that has the following
meaning:

I3 lad sl b G W) (e Y e aed i agalal o sill Al yy (ga 1300
Liad Gl aag 21 uadly uadll ) ae Jsad Las a0 aee
Adbiaa leall e U S5 il g el (e (Y1 A uadl 5 S scuasll
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(Ol Cliall QS ady us pdl)

/al-ra’id: mn 1rslh al-qim amamhm Iithir lhm mnzla mn al-"ard
fin r’ai hsba nzl bhm win Gigd gdba thill bhm ili al-hsb. G’ahsb al-
ra’id Ggd al-mkan hsba. walhsb: ktrf al-hir fi al-’ard mn al-ma’
walnbat. walklam knait ‘'n al-d‘a’ bmsadft al-hir hit idhb/.

In English, "pasture" has the following meaning: land covered
with grass that is suitable for feeding animals (Oxford Learners'
Dictionaries online, 2023). "&xl, cuadl / ahsb ra’idk/” is a
metaphor indicating a prayer for finding goodness wherever Abou
Al-Fateh Al-Iskandari goes. The English phrase was translated
literally as a prayer for Abou Al-Fateh Al-Iskandari's scout to find
a good place where they can rest. The Translator failed in choosing
that prayer for the Arabic phrase since he did not understand the
Arabic metaphor and its implied meaning. The translator translated
the metaphor literally. In other words, he used the literal translation
instead of the functional equivalent, which is far from the intended
meaning.

Fourthly: (The Magama of Sijistan - 4silual) dalia) a]-
mqamt al-sgstanif)

Example 1
Ad Cald ol s ) s B alda G s UWiaas o
=" Alghae Culaial g

Transliteration: /hdtna ‘isi bn h§am. qal: hda bi ili sgstan
arb faqt'dt tith. wamttit mtith/.

English translation: - (ISA IBN HISHAM relates to us and
said: A pressing need impelled me to go to Sijistan. So I put my
resolution into effect and mounted the necessary camel).

!The definitions used for the words are given in Arabic in
the notes part given in the text of the Magamat of
Badie Al-Zaman.
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The Arabic metaphor "4k C=83 /faqt dt tith/” had its English
translation "So I put my resolution into effect". The Arabic
metaphor can be explained as:

Y A acaie Jaas 4l acaidl s Al sAudall s oS ML L Al aad
LS ) J g sl amliy cany el 0 Lo 3 Y L el o3l 5208 55 e 3
Dl s g nd sl e B shas Al Addadll sy Cum ) 4y s Bl g
Ll ey La) dlaall o3 5 Lo jeda (ol Wlae S clallaial 5 GlAS 480 5 dydas
adl) ddlayls oY) llal L s Dpdae de il Lol 5 L La Jia L Jlad
Nl gaad claliall i) ala e Ll

/aqt‘d al-dabt: abtdlha balrkab waltit: al-nit walmqsd k’anh thil
mgqsd dlk al-’arb fi siirt q'df lzm zhrha 13 Inzl ‘nha I’an al-mqsd
idhb bsahbh llasul ilth kma an al-dabt tsir bh ili hit rid. walmtit: al-
dabt tmti fi sirha ai tsr* walb‘Tr mtit walnaqt kdlk. wamttaha: rkb
mtaha ai zhrha Ghdh al-gmltf ima bm ni sabqtha fiqal fiha mtl ma
qdmna wima anh a‘d mtit hqiqit drkbha Itlb al-’arb walidaft ilth
I’anha a‘dt 1’aglh../

The Arabic metaphor is an indication of determination to do
something and to start a journey, just as someone who mounted his
camel to start his journey. The translator did not succeed in
translating the Arabic metaphor into an equivalent English one. The
English phrase "So 1 put my resolution into effect" has the
following meaning: (I put my resolution into effect, literally; I
mounted the intention thereof), according to the translator's
footnote. It is evident from context that the translator utilized the
communicative meaning and ignored the figurative meaning in the
phrase. Hence, the Arabic phrase is a more powerful and suggestive

' The definitions used for the words are given in Arabic in
the notes part given in the text of the Magamat of
Badie Al-Zaman.

OHJ\) H\.‘J\ sl

SY LYY slnaVEEA o2



The Transfer of cultural aspects of Maqamat of Badie Al-Zaman in English
literature: A Contrastive Study - Dalia Abdelwahab Massoud Abdelwahab

phrase than its ordinary English counterpart.

Example 2
ouadd) Cidlg By Lgng o cudlgh Lgnl) Sl s gala) Alley aallg" -
Mgl Jal i) Lald cugtl) dua cunal) (309 g9 8

Transliteration: /walhzm g‘Ith imami. hti hdani iltha fwafit
drabha. iqd waft al-Sms grabha. watfq al-mbit hit anthit. flma
antdi nsl al-sbah..../.

English translation: - (Now I arrived at the gates of the city
after sunset and was, therefore, obliged to pass the night on the

spot. Now, when the blade of dawn was drawn).

In the current example, the Arabic phrase "<uedi Cua Cuaall (585
/watfq al-mbit hit anthit/” was translated as "pass the night on the
spot". The Arabic phrase indicates the following meaning:

G aalls 4l cilias gl Leasse uadil) s G Al 1) Aaall il

&) e 8 S Y Al g la il Gl ol Ala) g yall s 0l WS cy 2

S daal sl i orie l ) (33 Of Balall e IS5 g al) iy Al o

Al Jallay Uyl 35 ol gl Cua ol il A3 Gyl ) 052 Aiadl)
MOl e claladl s

/abwab al-mdint al-was't hin waft al-Sms grubha ai aslt ilth
walmrad hin grbt kma 1qal: wafi al-mrid aglh a1 mat. bat harg al-
mdint I’anh kan qd anthi ili drb al-mdint Gqt al-grub okan mn al-
‘adt an tglq al-’aswar ‘ndh fibit al-wasl ili al-mdint din al-’aswar
afi nshf atit al-bit hit anthit. a1 nzlt bita bzahr al-mdint./

The English counterpart has the following meaning, according

' The definitions used for the words are given in Arabic in
the notes part given in the text of the Magamat of Badi
al-Zaman.
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to Oxford Learners' dictionaries online (2023): on the spot: at the
actual place where something is happening, and the following
meaning, according to the translator's footnotes: I was obliged to
pass the night on the spot. Literally, the passing of the night
chanced where I reached. According to the explanation mentioned
in the Arabic Maqamat, it is clear that in ancient times, towns were
usually surrounded by fences and gates, where people had to sleep
outside these towns in case the gates were closed because of night
or for other reasons. This is a cultural aspect that was not reflected
in the English translation since the translator did not highlight this
cultural aspect in his translation. The translator simply mentioned
"pass the night on the spot", which reflects that the travelers spent
their night at the actual place where they stopped. Hence, the
translator did not reflect this cultural aspect in his translation. He
presented the literal meaning, ignoring the cultural background of
the above-mentioned action and the dynamic equivalent.
Major findings

In this small globe where people live, Arab and Western
cultures are currently in close contact with one another, exchanging
cultural ideas and translated works. A key instrument for
preserving the cultural component of the original language while
transferring ideas and concepts from the source text (ST) to the
target text (TT) is translation. Concerning Maqamat, it represents a
novel form of rhymed prose known as "prosimetrum" in English
culture. It is in a "central" position among translated works of
literature. As a result, Prendergast's English translation of Maqamat
attempts to provide an accurate translation while adhering to the
fundamental standards of this Islamic era.

After performing the analysis, the researcher highlights the

OHJ\) H\.‘J\ sl

SY LYY slnaVEEA o2



The Transfer of cultural aspects of Maqamat of Badie Al-Zaman in English
literature: A Contrastive Study - Dalia Abdelwahab Massoud Abdelwahab

following: Badie Al-Zaman introduced Maqamat in its known
sense. In other words, it was a novel way of narrating experience
through tales for teaching people. Then, Badie Al-Zaman is the one
who dedicated himself to making it a distinctive and eye-catching
art form. In the contemporary sense, the Magama is a unique
artistic form known as "prosimetrum" representing the Arabs'
culture and social system at that time. In other words, it was a
reflection of the life of Arabs at that time and their political,
economic, and social systems. Therefore, the translator should
adhere to the cultural aspects and convey them in English in a
suggestive way. After performing the analysis, the researcher
believes that the translator succeeded in reflecting the cultural
aspects of the Arabs' culture and society in the English translation,
to some extent, through employing the communicative translation
approach when the cultural aspects needed to be understood by the
foreign reader. The researcher presented clear examples reflecting
the Arab cultural aspects at that time and compared them to the
English translation in a suggestive way to reach conclusions about
the success of the translation process. The dynamic equivalents are
the dominant type of equivalents used in the translation. The
translator used literal translation, dynamic translation, or
transliteration when the situation required that procedure to get an
adequate and acceptable translation, meanwhile comprehensible to
the reader/listener. The translator failed, in some cases, to convey
the cultural aspect represented in the figurative metaphors. These
findings answered the research questions, which were:

1- What are the most effective translation approaches for
capturing cultural aspects in translating Maqamat, such as formal or
dynamic (functional) translation?

2- When is transliteration appropriate for translating culturally
specific terms in Magamat, and how does it compare to other
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translation methods?

The findings of the study are consistent with the theory of Nida
(2004) and Ghazala (2008) in that the functional translation with
dynamic equivalents are the suitable equivalents in translation, but
differ in that formal equivalents or transliteration are two processes
that are convenient for obtaining translation equivalents in certain
contexts. Similar to the outcomes of (Omar, 2006; Messaouda and
Salem, 2015; and El-Zawawy, 2022), the translator sometimes
chooses the literal translation in translating some culture-specific
concepts in the English translation. Therefore, the resulting
translation of Magamat is adequate and acceptable due to the
linguistic balance established between the Arabic text and its
English translation. Lotfi et al. (2022) point out the influence of
Hadith's rhetoric, connotations, and meaning on Maqamat, which is
in line with the conclusion of the current research, which is that
Maqgamat are a reflection of their society and are the cultural
framework of the period.

Conclusion

Given that Nida and Ghazala claim the importance of dynamic
(functional) equivalents, it is clear from the translation that the
dominant equivalent is the dynamic (functional) equivalent, while
translation with formal equivalents or a transliterated form is
suitable in other contexts. An adequate and acceptable translation,
as well as a natural one, is obtained according to Nida and
Ghazala's point of view about the appropriate types of translation
and equivalents, although Maqgamat of Badie Al-Zaman is a special
type of rhymed prose "prosimetrum", which has a special rank in
Arabic literature and a specific classification in English literature.
This is due to their specific and novel nature at that time. Magamat
provokes thinking and reflects the desire to show off, while
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teaching people lessons from life. The goal of the current study is
to conduct a qualitative analysis of Badie Al-Zaman's Magamat and
its English translation. Examining sentence structure or verb
phrases used in Magamat may be the subject of future research.
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